Book Marrones Write

This book is the product of the work that the Identidad Marrén (IM) collective has
been carrying out since 2019 through workshops, cultural institutions, journalistic articles and
conversations. In these interventions, we reflect on three main axes: a) the erasure of
marrén (brown) cultural products due to racial and class-based exclusions, b) the practices
of representation of marrén bodies, which are often mediated by white perspectives, c) self-
representation as an anti-racist alternative and to produce new forms of marrén and
dissident beauty.

The work gains specific intensity in 2020, during which discussions about institutional
racism in Argentina re-emerged. On the one hand, this is the result of hemispheric
processes of anticolonial dispute that originated in the Global North. On the other hand,
2020 is a time of condensation of anti-colonial disputes that made the recognition of racism
in Argentina more and more unavoidable. The debate around racism is based on the
strength of the historical struggles of the Afro-descendant and Indigenous communities and
in turn, goes beyond the policies of identity recognition. Identidad Marrén is an anti-racist
movement; it is a communal space for questions and explorations about marrén lives in their
multiplicity.

This book is also the outcome of the cooperation established between IM and the
research project Cultures of Anti-Racism in Latin America (CARLA), coordinated by the
University of Manchester in collaboration with the National University of San Martin
(UNSAM) and the University of Buenos Aires (UBA). The research included here documents
the trajectories that challenge white supremacy as a social structure (as an idea and a
practice) in Argentina and the rest of Latin America. The book is a collective production,
compiled and edited by Florencia Alvarado, América Canela and Alejandro Mamani, with
editorial support from Pablo Cossio and Ana Vivaldi.

The book proposes to make an intervention in the discussion about racism, which
goes beyond multicultural policies. It proposes to reflect on racism as a structuring
dimension in close relationship with other lines of difference and power. The book is
simultaneously memories of activism and militancy associated with territories and vectors
that connect.

This book is also an object which combines texts with illustrations, collages, and
memes. It includes photos from the collective's archive, which is under construction, and
images aimed for anti-racist critique and construction. The images here are part of a
deliberate curatorial work by América Canela and Flora Alvarado. This book object was
designed by Neko based on marron perspectives, aesthetics, and politics. It is a tool that
includes proposals for activities and an invitation to take over (malonear) cultural institutions
and beyond.



Part 1

MANIFESTO MARRON

Where are we, the marrones? Who writes about anti-racism? Where do we look for
answers? How much is their guilt worth? Where does your family's gold come from? Who
gets to read it? Who generates empathy? How many are we? What is a mirror? What colour
is the Buenos Aires conurbation? And the prisons? And the shantytowns? Where are we?
Where do you see your colour? Who are your mirrors? Where are we in the art books?
Where are we? In what kind of images? Are these new images or photographs from the past
century that show us naked, in fields? Where are we? Are we in the cities, in the
metropolises? Where did we grow up? How much did you have to distance from your
parents to be here today? When did you learn, marrén, to deny your origins, deny your
features, avoid mirrors, and erase your ancestry? Is art a white profession? How much
revenge is in your blood, marrén? Is our strength ours? Or it is the debt of pain that we
inherit? For how long have you not seen your parents so you can come here? How many
hours did they work? How long did they have to cry? Where are we, marrén? What turns into
fuel? What pain, what hate, what rejection? How much revenge is in your blood, marrén?
How much revenge is in your parents’? And in your grandparents’? Is questioning racism
cannibalism? Is seeking justice cannibalism? How many of us come from people who spent
years of their lives doing the same activity, day after day, without proper salary or social
security contributions? And their children? Does racism question your identity and your
children's children? Does racism ask? Do we have the answers? How much justice is in your
blood, marrén?



Manifiesto Marrén !

;Dénde estamos, n:crm\(ﬁui en escribe sobre
anti-racismo? ;Donde buscamos respuestas?
iCuanto vale su culpa2_;De donde viene el
oro de su familia? ;Quiefrllega a leerlo?
fQuiénes generan empatia? ;Cuantos mos?
-~ ¢Qué es un espejo? ;De q,ué color es el
conurbano? ;Las carceles? ;Las villas?

;bDonde estamos? ;Donde ves tu color?
1‘_Quiénes son tus espejos? ;D6nde estamos en

os libros de arte? ;Dénde estamos? ;En qué
imagenes? ;Nuevas, o todavia desnudos, en
campos, como aquellas fotografias de siglos
pasados? ;Dénde estamos? En las ciudades,
en las metropolis? ;Donde crecimos? ;Cuanto

te alejaste de ‘tusspag;te; para estar hoy
aca? ;cuando aprendi a negar tus
origenes, marrén? ;Y tus rasgos? ;Evitar los
espejos? ;Borrar tu ascan@nh:ia? iEs el arte
un oficio de blancos? ;cudnta vengan@_lhay
en tu sangre, marrén? ;Es nuestra fortaleza
-~ nuestra? ;0 la deuda del dolor que
heredamos? ;Cuanto dejaste de ver a tus
padres para poder entrar aca? ;Cuantas horas
de trabajo? ;Cuanto tiempo tuvieron para
1lorar? ;Doénde estamos, marron? ;Que se
transforma en combustible? ;Qué dolor, que
odio, que rechazo? ;cuanta venganza hay en
tu sangre, marron? ;En la de tus_padres? En
T1a de tus abuelos? ;Cuestionar el racismo es
canibalismo? ZBuscar justicia es
canibalismo? ;Cuantos venimos de gente que
_—estuvo anos de su vida haciendo la misma
actividad, dia tras dia? ;sin salario—
apropiado, sin aportes2? ;Y sus hijos? ;E]
racismo pregunta tu identidad? ;Y los hijos
de sus hijos? ;E1 racismo pregunta? ;Tenemos
las respuestas? ;Cuanta justicia hay en tu
sangre, marron?

I El Manifiesto Marrén es una proclama del colectivo Identidad Marrén. La ilustra-
cién es de Abril Carissimo, integrante del colectivo Identidad Marrén.

Marrén / Indigenous: Are there differences between being marrén and being
Indigenous? How are the marrén and Indigenous connected?

The ideology of Argentina as a white nation* was developed by the elites of the so-
called 1880s Generation (the same ones responsible for the genocidal military campaigns
known as the Conquest of the Desert) and favoured the concealment of Indigenous
identities. This ideology promoted the disaffiliation of Indigenous (as well as Afro-descendant
or mestizo) people and their communities. In exchange for doing this, they were promised
incorporation into the nation. Thus, the entire population was encouraged to embrace
European culture and lifestyles. This incorporation was never effective, and the population’s
homogenization around European values was not complete either. However, part of the
efficiency of the white ideology was that people who identified as Indigenous, black, or
mixed-race and who had lived in the city for generations, or as merchants or rural workers,
stopped doing so. In other words, their specificity and their trajectories became imprecise,
but their racialisation remained clear and visible. This racialisation is one of the mechanisms

1 Article 25 of the National Constitution ratifies the myth of white Argentina coming from ships: “The
Federal Government will encourage European immigration, and it will not restrict, limit or burden with
any taxes the entrance into Argentine territory of foreigners who come with the goal of working the
land, improving the industries and teach the sciences and the arts.”



used for their subordination as a class: they were identified as criollos?, cabecitas negras?®,
people from the Buenos Aires conurbation, migrants (although they are not), shantytown
dwellers. An example of the complexity of the racial order in Argentina can be found in how
white shantytown dwellers, by the mere fact of living in a precarious neighbourhood, are
racialised as “non-white”. Their class condition, clothing, and popular habits are used to
racialise them; they are repudiated insofar as they do not represent the aesthetic logic of
bourgeois cities accustomed to a European-Anglo-Saxon aesthetic. The children in the
shantytowns do not perceive themselves as white since they have been socially assigned
roles and values based on their class structure as "negros villeros". The mere fact of
inhabiting a marginalised territory places them in the bottom echelon of the productive,
social, and racial hierarchies. Likewise, the people of the rural north live under systems of
whiteness that are different from those of the urbanised centres. In their villages, those who
do not necessarily respond to the Indigenous phenotype are classified as white, and they
perceive themselves as such. However, when they migrate to large cities like Buenos Aires,
their bodies automatically become racialised since their phenotype, faces and skin colour
are not white enough for the European standards that hegemonise the criterion for privilege
in the city. The tonalities of the voice and social behaviours are also factors that racialise
those who do not respond to the white parameters of the city.

On the other hand, plenty has been said about the confusing representation of these
racialised features and bodies, as well as how the external eye defines those who are
racialised. Somehow, marrén-Indigenous people end up being defined as otherness. An
othering process unfolds, placing them as if they were from abroad and alienating everyone
who has the marrén-Indigenous identity in their features. The presence of ancient
communities and cultures that have inhabited Argentina before the arrival of the Spaniards is
unacknowledged. They are not seen as from the land; they are included within the Argentine
culture. On the contrary, the myth that phenotypically white immigrants from overseas built
the Argentine nation is continually reinforced. This is not the truth.

This is not (all) the truth:

2 A word commonly used in contemporary Argentina to refer to people with a rural background or
ancestry. It can at times imply that the person is mixed-race.

3 A term that was often used by the middle and upper classes to refer pejoratively to the working
class, especially during the 1940s and 1960s. Though it was seen as a condemnation of socially
unacceptable behaviour and Peronist allegiance, it implied non-whiteness and rural background.



notificadora que tiene el ojo externo hacia les racializades. De alguna
manera, se termina entendiendo a las personas marrones-indigenas
como la otredad; se desarrolla un proceso de alteridad que los ubica
como si no fuesen del territorio, se extranjeriza a tode quien tenga en
sus rasgos lo marrén-indigena como identidad. Se desconoce por tanto
la presencia de comunidades y culturas que son milenarias, que estdn
habitando la regién antes de la llegada de los Espafioles a nuestro con-
tinente. No sucede que se las entienda como parte del territorio, que se
las incluya como parte de la cultura argentina, sino que, por el contra-
rio, se refuerza este mito de que la nacién argentina surge de personas

que bajan de barcos y son fenotipicamente blancas y esto no es asi.

No es (solamente) asi:

¢ Inmigrantes Europeos desembarcando en Argentina. Este archivo proviene de la
pagina de la Municipalidad de Cérdoba, cuyos contenidos se encuentran publicados
bajo la licencia CC-BY 2.5 AR




Al mismo tiempo, el espacio de la ciudad es uno en donde atn
los grupos y personas con ascendencias indigenas establecidas encuen-
tran grandes dificultades para reconocerse como tales. El proceso de
reconocimiento de lo indigena se inicia a nivel politico y se traslada a
legislaciones y politicas publicas desde los 80s y especialmente en los
anos 90. Este todavia maneja definiciones restrictivas de lo indigena y
las categorias establecidas para ser reconocidas como comunidad.

19 Jlustracion de Flora Némada, integrante del colectivo Identidad Marrén.
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The city’s space is one where groups and people with established Indigenous
ancestry find it very difficult to recognise themselves as such. The process of recognition of
who is an Indigenous person begins at a political level. Since the 1980s and, especially in
the 1990s, it has become something defined by legislation and public policy. This process
restricts what and who is considered Amerindian and the requirements a community needs
to fulfil to be recognised as Indigenous.



Thinking about the South from the South. What are the similarities and differences
between racism in the United States and Argentina?

Colourism becomes effective when, for example, social mobility and class are
associated with European skin tones and phenotypes. Sociological studies show that people
with a lighter complexion tend to have better careers and job opportunities in the Brazilian
labour market. The specificity of colourism in Latin America and the Caribbean is a point that
Stuart Hall (1985) discusses when he reflects on his experience growing up in Jamaica,
aware that his skin was darker than the rest of his family. Colour was important in Jamaican
society. Part of his family was middle-class, light-skinned and had European background,;
the fact that he was darker was the subject of gossip and lamentation for this side of his
family. This distinction between colour and class disappeared when he arrived in England
and was confronted with European racism, which saw him as an unequivocally black
subject.

It is necessary to consider these historical trajectories. In Latin America, the state has
cast light on racism through projects, plans or public policies, but these are generally aimed
only at Afro-descendants. The need to visibilise the impact of the transatlantic trafficking of
Afro people is present on the political agenda of governments, and it is essential to address
this historical event when we talk about structural racism. Understanding racism as a
universal issue is one of the most used and convenient premises for progressive sectors,
academia, and even local politicians. From these places, racism towards the black
community in the US and the most explicit forms in Argentina are denounced. Still, they deny
internal-local racism within institutions and the structures that subordinate those who are
racialised. Along these lines, the slogan #BlackLivesMatter has been a rallying cry in
Argentina, but it has not been used to denounce trigger-happy murders carried out by the
police in the different territories of the country as if they had no direct relationship with police
brutality in the US. It seems easier to talk about trigger-happy police officers than racist
crimes in working-class neighbourhoods. The skin colour of the boys and girls murdered in
poor communities is never mentioned. Therefore, international anti-racism is often discussed
in Argentina, but racism at the local level is neither questioned nor addressed. The main
difference between Argentine and US racism is, then, their way of operating. Undoubtedly,
the structural racism of our country generates an invisible layer in a white Argentina that
does not assume itself racist.



ascendencia europea, era més clara; que él fuera més oscuro era objeto
de comentario y lamentos en su familia. Esta distincién de color y de
clase se evapora al llegar a Inglaterra y enfrentarse con el racismo euro-
peo que lo ve como sujeto inequivocamente negro.

Hay que considerar estos recorridos histéricos que, pese a las
intenciones més cercanas de visibilizar el racismo por parte del Esta-
do a través de proyectos, planes o politicas publicas, por lo general, se
relacionan Gnicamente a la afrodescendencia. Claramente la invisibi-
lizacién de la trata transatldntica de personas Afro estd presente en la

agenda politica de los gobiernos y desde ese lugar también es necesario
hablar cuando hablamos de racismo estructural.

Entender el racismo como una cuestién universal es una de las
premisas de més utilizacién y conveniencia que tienen los sectores del
progresismo, la academia, e inclusive la politica local. Desde estos luga-
res se denuncia el racismo hacia la comunidad negra en EEUU y las

1 Modelo Wari Alfaro. Remake de “La dama del armino” de Leonardo da Vinci.




Who are the Blacks (negros) in Argentina?

In one way or another, racism in Argentina is associated with racism in the Global
North. Our argument in this book -and Identidad Marrén’s actions- is that we need to think
about racism from Latin American and Argentine perspectives to contribute with a deep
reflection about this issue from the Global South. Racism is entrenched, affirmed, and
strengthened as a destructive power, a power of hatred, which singles out "whiteness" not
just as skin colour but as a social status that gives access to economic, cultural, and
educational opportunities. In the United States, it operates against Black people and against
Hispanics (even if they are white). In Argentina, the same thing happens with specific
structural traces that are neither problematised nor made visible. As we already pointed out,
white-skinned people born in the slums are immediately categorised as “negros de mierda”
(fucking negros). Racism ceases to be something only attached to phenotype and becomes
a form of violence directed against a particular class: the masses. It configures a social and
racial hierarchisation process by which one’s position in society is racialised. The ways of
living of the people who live in working-class neighbourhoods are also racialised. In
everyday life, specific ways of speaking, dressing, and even eating and specific cultural
consumption and production patterns are defined as good and respectable or as ordinary
and “negro”. This was precisely the point that was addressed in "Una mesa propia” (A
proper table), an intervention at Buenos Aires Museum of Decorative Art by Identidad
Marrén (see image).

There has not been an in-depth debate about structural, institutional, and
interpersonal racism in Argentina. Only individual actions of discrimination based on skin
colour are denounced in the media and individually. However, as shown in the work "Una
mesa propia"“, racism operates in all spheres of society. It is transformed and reproduced in
its most subtle forms. One of the spheres where racism is recreated while denied is that of
institutional spaces, including the public administration. Public policy sphere becomes a
central space since it defines access to social rights. For example, how can the right to
abortion of marronas from working-class sectors be guaranteed if racism in the health
service is not recognised? Another debate is still pending about value and racial
stratification: how much is being white or non-white worth? This can be measured in
concrete terms. For example, how much money do whites and non-whites with the same
qualifications earn? There is factual information about this that, if there were political will,
would allow a numerical measurement of the effects of racism in the labour market. This, of
course, would show that talent and effort are not the only factors that define people’s
professional success.



:Quiénes son los Negros en Argentina?

De alguna u otra manera, el racismo en Argentina se asocia a
un racismo mas del Norte Global. El desafio que venimos planteando
desde el comienzo de este libro -y desde las acciones de Identidad Ma-
rron- es pensarlo desde el territorio latinoamericano y argentino, apor-
tando una reflexién profunda desde el Sur Global.

El racismo se afianza, se afirma, se fortalece como potencia
destructiva, potencia de odio, empieza a separar lo “blanco” no sélo
como categoria de color de piel, sino como un estatus social con mu-
chos elementos (econémicos, culturales, educativos) a los que uno pue-
de acceder o no. En Estados Unidos opera contra las personas negras,
efectivamente de piel negra y contra les hispanes (por méas que sean de
piel blanca). En Argentina ocurre del mismo modo con matices estruc-
turales que no se problematizan ni se visibilizan. Como ya senalamos,
personas de piel blanca nacidas en barrios marginales entran inmedia-
tamente en el grupo de negros de mierda. Es decir, el racismo deja de
ser algo solo del fenotipo y pasa a ser una cuestién social y contra una
determinada clase: la popular. Configura un proceso de jerarquizacién
social y racial por la cual se racializa la posicién en la sociedad. Las
formas de vida de las personas que habitan los barrios populares son
asimismo racializadas. En el cotidiano, las formas de hablar, de vestir-
se e incluso las comidas, son consideradas en el sentido comiin como
cosas de negros. Mas especificamente, los consumos culturales y las
producciones culturales se inscriben como buenos y respetables o como
ordinarios y de negros. Esto fue justamente el punto que se trabajé en
una intervencién en el Museo de Arte Decorativo realizada por Identi-
dad Marrén “Una mesa propia” (ver imagen).

En Argentina no se ha tenido un debate en profundidad respec-
to al racismo estructural, institucional e interpersonal. Simplemente
queda en este ltimo eslabén y se denuncian solo las acciones indivi-
duales de discriminacién por color de piel de manera mediatica e indi-
vidual. Sin embargo, como muestra la obra “Una mesa propia” el

(32)
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4DONDE TE ' ; QUIEN DEFINE 4DONDE TE
GUSTABA HACER £L BUEN GUSTABA

LA TAREA? GUSTO? DIBUJAR?

racismo opera en todas las esferas de la sociedad, se transforma y re-
produce en sus formas mas sutiles. Una de las esferas en donde se re-
crea el racismo al mismo tiempo que se lo niega es la de los espacios
institucionales, incluyendo la administracion publica. La esfera de las
politicas se convierte en espacio central, ya que en ellas se define el
acceso a derechos sociales. Por ejemplo ;como se puede garantizar el
derecho al aborto de las marronas de sectores populares si no se re-
conoce el racismo en el &mbito de la salud? Tampoco se ha tenido un
debate en relacién al valor y la estratificacién racial: cuanto vale ser
blanco y cudnto no vale. Esto puede medirse en términos concretos.
Por ejemplo, en relacion a la diferencia de ingresos de personas igual-
mente calificadas - algo que desde ya tiene sus limites y, sin embargo,
seria una informacién concreta que permitiria medir de manera numé-
rica los efectos del racismo en el mercado laboral. Esto, por supuesto,
pondria de manifiesto que el mérito es parte de los privilegios de la
blanquitud y no algo solamente asociado al talento y el esfuerzo. Los

2 “Una mesa propia”. La obra fue creada por Fabian “Neko” Leguizamoén, integrante
del colectivo Identidad Marrén. La fotografia es de Nahuel Colazo.
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2 Zamba Turro es una ilustracién de Identidad Marrén en base a un meme racista
que ilustraba a Zamba vestido con ropa deportiva y una pistola en una de sus manos.

Pedto
(33
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How do the shades of brown (marrén) operate within the modalities of colourism?

In the second half of the 19™ century, the Argentine white elites built the “melting pot”
myth. Although the image might resonate with miscegenation and could include Indigenous
and the Afro elements, in Argentina the Generation of the 1880s used the idea to emphasise
the disappearance of non-white people. The “melting pot” in Argentina was said to be
composed of people of European origin who would make the non-European element
disappear. It was argued that the cultures of the different European regions merged to form
a modern, civilised and entirely Western type of culture. This narrative of Europeanisation
was used to justify the omission of the non-European. From that moment on, an alleged
“Argentine race” built from this European melting pot was presented as the only genesis of
the Argentine people. Those who had Indigenous features were supposed to hide, in one
way or another, and whiten themselves to participate in the nation's political life. In this way,
the Argentine case operated similarly to the ideology and structures of mestizaje in other
Latin American countries. For the construction of this myth of white Argentina, the success of
the military campaigns that occupied the autonomous Indigenous lands of Patagonia and
Chaco was reaffirmed. Afro-descendant people were considered “extinct” or gradually
disappearing, as the Nation-State found consolidation. The idea of the Melting Pot in theory,
is inclusive. However, in practice, it was categorically repressive against Indigenous and Afro
phenotypes. Under this idea, the children of white migrants from Europe were categorised as
legitimate citizens. In contrast, the children of migrants with Indigenous or marron features
were labelled as foreigners, even if they were Argentines. This foreignisation of marrén-
Indigenous and Afro people again reveals the processes of otherness that were applied, and
are used, towards those who are not white enough to participate in the melting pot.
Unfortunately, this myth was cemented in the structures of the state by the white-creole
elites.
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berian disimular, de alguna u otra manera, y blanquearse socialmente
para participar de la vida politica de la nacién. Caso similar al resto de
los mestizajes latinoamericanos.

Para la construccion de este mito se reafirmé el éxito de las
campanas militares que ocuparon las tierras indigenas auténomas de
Patagonia y Chaco. Les Afro se consideraron extintes y algunes en pro-
ceso paulatino de desaparecer por completo del pueblo argentino como
condicién para consolidar el Estado-Nacién. El planteamiento del Cri-
sol de Razas en la teoria se entiende como inclusivo. Sin embargo, en

la préctica fue tajantemente represiva frente a los fenotipos indigenas

y Afros. Bajo esta idea, les hijes de migrantes blanques de Europa son
categorizados como Argentines (legitimos), mientras que les hijes de
migrantes con rasgos indigenas indoamericanos, marrones, incluso
quienes sean hijes de migraciones internas son etiquetados como ex-
tranjeres. Esta extranjerizacion de lo indigena-marrén y de lo Afro nue-
vamente devela los procesos de otredad que se aplicaron, y se aplican,

 Modelo y autora: América Canela. Remake de “El despertar de la criada” de Eduardo
Sivori.
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Gender and Racism: Why do LGTBIQ2+ diversity have to be anti-racist and address
the struggle of the marrones?

The precarity of women'’s jobs racialised as marron means that poverty has been
feminised. Human rights progress has allowed for the inclusion of socially relegated groups,
such as trans people and women, and sexually diverse people. The improvement is
impressive if we consider that, for example, until 2012, it was illegal for people to wear
clothes of the opposite. This was abolished when the identity law was passed, which was
one of the most advanced worldwide. The transvestite-trans identity in Argentina has
positioned itself as a gender identity, against all odds and after years of struggle. Being a
transvestite is an identity that breaks with the binarism imposed by the state and is
undoubtedly one of the most essential achievements in the sphere of gender politics of
recent times. However, most posters, advertisements, and videos representing the
LGTBIQ2+ community show white people. Very few — if any - are marrén or Indigenous. The
most interesting thing about this is that two of Argentina’s most essential trans activists were
of marrén-Indigenous descent and from northern Argentina: Lohana Berkins and Diana
Sacayan. To this, we can add Daniela Ruiz, a member of Identidad Marrén who supports
transvestites of Indigenous descent who arrive in the city from the interior and suffer violence
for being transvestites and racialised.
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por la Identidad Travesti-Transexual), primer fallo latinoamericano en
donde la identidad travesti fue reconocida como una identidad de bien
publico para la sociedad; Daniela Ruiz, integrante de Identidad Marrén,
quien trabaja sobre la migracién interna de las travestis de ascendencia
indigena que llegan a la ciudad y la doble violencia vivida por ser traves-
tis y racializadas.

7 En la fotografia Daniela Ruiz, integrante del colectivo Identidad Marrén, en la mar-
cha feminista del 8M Dia internacional de la Mujer. CABA, 2019. Foto de Identidad
Marroén.

(a3)
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Do the Police suspect more of marrén bodies?

The foreignization of brown-Indigenous people has repercussions on police violence
in working-class neighbourhoods. Trigger-happy cases are nothing more than racist crimes.
The police mainly kill and repress marrones and poor people. Do we know of any case of a
rich person suffering from trigger-happy police officers? Thinking that racist murders at the
hands of state agencies happen elsewhere prevents us from seeing the murders of marron
and racialised people as racism. The national newspapers present their deaths as trigger-
happy cases. Is it just a coincidence? No, it is not: police violence is not associated with local
racism, and that denial has no political colour. Racism is something that we can see in a
distant reality (like in the United States), but not in Argentina. March 21 marks the
International Day for the Elimination of Racial Discrimination to commemorate the killing of
69 people by the police in a peaceful demonstration against the apartheid pass laws in
South Africa (Sharpeville). This day invites us to reflect on police violence in the world and,
in particular towards the racialised sectors of Latin America. Reviewing this is the first step
towards asking ourselves about police and institutional violence in Argentina and the fact
that the country's prison population is predominately marrin. At the same time, those who
administer justice in court are white.

In the context of the health emergency produced by the Covid-19 epidemic, extreme
poverty, violence, and structural inequality between those bodies that matter and bodies that
do not become more prominent. Trigger-happy crimes increased (or, more appropriately,
murders of marrén people committed by the police with the backing of the state). We can
see racism in the murder of George Floyd in Minneapolis. Still, we cannot see the same
racist violence against marrén bodies like Luis Espinoza (who was kidnapped and murdered
by the police in Tucuman) or Ceferino Nadal (who was asphyxiated in downtown Tucuman).
Media complicity and oblivion are manifested in the cases of Facundo Astudillo (arrested
and disappeared by the Buenos Aires police), Brandon Romero (murdered by the Mar del
Plata police), Lucas Gonzales (murdered by the City of Buenos Aires police), Rafael Nahuel
and Elias Garay (who were killed in defence of their Mapuche Indigenous territories) and
dozens more who were not only killed by the police but also subjected to social oblivion and
judicial impunity. Racism in Argentina, in this sense, is a reality that needs to be analysed.
Racism invades social relations so that Indigenous, Afro, marrén, migrant, and peasant
communities are discarded or annihilated. The fight against racism is a fight against violence
directed towards non-hegemonic, precarious, marginalised and undesirable bodies.
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el olvido se manifiesta en los casos de Facundo Astudillo (detenido y
desaparecido por la policia bonaerense), Brandon Romero (asesinado
por la policia Marplatense), Lucas Gonzales (asesinado por la policia de
CABA), Rafael Nahuel y Elias Garay (asesinados en defensa de sus terri-
torios) y decenas mds, no solo asesinades por la policia sino sometides
al olvido social y la impunidad judicial. El racismo en Argentina, en esta
clave, es una realidad que necesita ser analizada.

El racismo invade las relaciones sociales al punto de desechar,

aniquilar o agudizar la existencia de comunidades, territorios indige-

nas, negras, marronas, migrantes, campesines, rurales. La lucha con-
tra el racismo es contra la violencia sobre los cuerpos no hegemonicos,
los cuerpos precarizados, marginados, los no deseables. Es una lucha

\

fouE ME DETENGAN]
AIPOR MI COLOR DE PIEY
| |
MlES RACISMO
\

¥ Jlustracion de Flora Némada, integrante del colectivo Identidad Marrén.
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As we mentioned earlier, only racism against Afro-descendants is identified in Latin
America. The racialised masses suffer a form of racism that is structural yet invisible. The
logic of racial discrimination are characterized as xenophobia, such as the rejection of other
cultures. However, racism is the fundamental variable to understand why trigger-happy
crimes only affect marron bodies.

principalmente contra cuerpos marrones.

SJUSTICIA
FARA

CAMILA

Facundo Astudillo, Camila Arjona, Walter Bulacio, Rafael Na-
huel, Cristian Toledo, Facundo Ferreira, Luis Espinoza, Carlos Abregu,
Emanuel Ojeda: estos son los nombres de algunas personas asesinadas
en manos de la policia por su clase social y su color de piel.

* Collage de marrones asesinades por la policia. Pieza grafica del colectivo Identidad
Marroén.

Is there a racial division of labour? The racialisation and feminization of precarious
work
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The professional opportunities of marron people are often socially conditioned. In
general, the masses are the ones in precarious employment. For example, they are the ones
who work the land, the ones who sacrifice their body to bring food to the table. They are the
breadwinners, peasants, harvesters, sowers, greengrocers. They are the ones who produce
food. However, they rarely have access to social security. Another fundamental aspect is the
racialised feminisation of precarious work: the women work in the harvest, in domestic work.
The racialised nature of their working conditions remains invisible, condemning them to
precariousness. ldentidad Marrén is part of a generation that aims to make visible the
historical inequality suffered by their ancestors to claim absolute and effective equality in the
access to rights. In this sense, we ask ourselves: where are the social security
contributions? Where are the unpaid contributions that racialised people should have
received? Domestic work is a feminised job. According to the state, in Argentina, 76.8% of
domestic cleaners are employed in precarious conditions. It is common in our society to
understand that the employer is doing the employee a favour if social security contributions
are paid. However, the employee is entitled to this by law. Emotional ties occasionally
emerge between cleaners and their employers. Employers often accuse domestic workers
who request that their social security contributions are paid of being “ungrateful”. They claim
that they are trying to take advantage of them despite being considered “part of the family”.
Even politics is no stranger to this. Politicians don’t care about the injustices suffered by
racialised migrant women unless they can use them politically.
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ajena a ello. Se cree a las empleadas domésticas cuando conviene creer-
les, pero mientras no sea util para el juego politico el silencio sobre las
injusticias que pesan sobre una mujer migrante racializada no les inte-
resa.
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2 Tlustracion de Flora Nomada, integrante del colectivo Identidad Marrén.
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Part 2

Think structural racism from your own experience

A marrén poem

By Melissa Ibalo, visual artist and occasional writer from a migrant and working-class family.
She studies Visual Arts at the National University of the Arts and is a high-school philosophy
teacher at the Teacher Training Institute No. 42, “Leopoldo Marechal”.

From many places and from none

They call my dad bolita*

And to think that he denies being from Santiago del Estero

When they asked him his Nationality, he answered: Santiago del Estero
I don't think he's ashamed of his origin

He is tired of chewing dung

He doesn't like to be told that they are drunk and lazy, especially him, who doesn't sleep the
siesta

He always gets up at the same time

And he stands out for 15 years of perfect attendance at work

He says that he would have liked to study

But with hunger and heat you can't think

He longs for his little adobe house and the cot where he grew up

The only thing he doesn't miss is harvesting cotton

He migrated 34 years ago

And he still misses his land

I know he laughs when they call him bolita

He prefers to be a foreigner

4 A derogatory term to refer to Bolivian inmigrants.
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He doesn't want to be called lazy

That's why he lies and says he is Paraguayan

He repeats what he learned from his mother-in-law

He likes to insult people

Who always remain intrigued

Since they don't know where that face is from

They can't insult him, for me he gives away himself a little

Because he keeps dragging the "r" sound and, although he doesn't like the guaracha, when
he hears it, he smiles.

He also says that he divorced my mum

Because he married his job

Not because he wants it that way

It is a contract with the state; he doesn't like to work but it is the way to survive the system
So what can | tell you about revolution and emancipation

He knows what hunger and misery is, | have the privilege that he gave me

To have a roof to sleep, clothes to wear, food to eat and the chance to study

He gave me a geographical reference

That gives me an identity Although my features remind him of Santiago He knows better
than any lefty That no matter where we come from On this land, we are all brothers.
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Un Poema Marrdén

Autora: Melisa Ibalo. Es artista visual y escritora ocasional. De familia mi-
grante y obrera. Estudiante de Licenciatura en Artes visuales en la Universidad
Nacional de las Artes y Profesorado de educacion secundaria en filosofia, en el

Instituto de formacién docente N42, Leopoldo Marechal.

De muchos lados y de ninguno

A mi papd le dicen bolita

Y el que reniega

De ser santiagueno

Cuando preguntaron Nacionalidad
Respondié: santiago del estero

No creo que le de verguenza su origen
Estd cansado de masticar bosta

No le gusta que digan que son borrachos y vagos menos a él, que no
duerme la siesta

Se levanta siempre a la misma hora

Y se destaca por 15 aios de asistencia perfecta
Dice que le hubiera gustado estudiar

Pero con hambre y calor no se puede pensar
Anhela su casita de adobe y el catre donde se crié
Lo tinico que no extrana es cosechar algodén
Hace 34 anos que migré

Y todavia extrafa su tierra

Se que se rie cuando le dicen bolita

Prefiere ser extranjero
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Part 3

No quiere que le digan vago

Por eso miente diciendo que es paraguayo
Réplica lo que aprendié de su suegra

Le gusta insultar a la gente

Que siempre intrigada se queda

Como no saben de donde es ese rostro

No pueden insultarlo, para mi un poco se delata

Porque sigue arrastrando la “t” y aunque la guaracha no le guste cuan-
do la escucha sonrie

También dice que se divorcié de mi vieja
Porque se casé con su trabajo

No porque asi lo quiera

Es un contrato con el Estado

No es que le guste laburar

Es que es la forma de sobrevivir al sistema

Entonces qué le puedo decir yo

Sobre revolucién y emancipacién

El sabe lo que es hambre y miseria tengo el privilegio que él me dio
De tener un techo donde dormir, vestirme, comer y estudiar

Me regal6 una referencia geogriéfica

Que me da identidad

Aunque mis rasgos le recuerden a santiago

El sabe mejor que cualquier progre

Que no importa de donde vengamos

En esta tierra, somos todos hermanos
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Proposal for an activity / Secondary Education These activities are designed for secondary
school students aged between 12 and 18.

Activity 1 Antiracist Memes Workshop

This Antiracist Memes workshop will help you learn about the meme culture and how content
and images can be mixed to create an understandable and empathic message. We propose
to analyse the background of memes. We will ask ourselves what they mean, how they
represent reality, how we interpret them and how or what social roles they reflect in everyday
life.

Requirements:

A projector, TV or computer

An Internet connection

Templates to printin QR 1

You can use memegenerator.es/ or QR 2 to have examples of memes
You can use QR 3 of racist memes as an example

Some markers or pencils to write the sentences of each meme

First steps: We are going to analyse a selection of well-known memes in social networks. It
is recommended to check those available in the QR3 or others that are considered
appropriate for the development of the activity. Various examples of viral memes can be
found at memegenerator.es/ (QR2). In the first place, we will think about the images that
make up the selected memes, based on questions that inquiry the meaning and the concept
that said meme contains. We will begin the workshop by observing or sharing the ideas that
the memes naturalise.

Activity: The memes found in QR3 represent situations of racism towards marrén people
with Indigenous features. We suggest that you start by asking or making observations about
some issues that the images represent. Some memes deal with beauty standards and what
constitute socially accepted bodies and skin colours; others deal with racialised poverty or
ridicule the masses.

To trigger the discussion, you can use the following questions:
¢ What makes us laugh about these memes?
o Why do we find the daily practices of working-class communities funny?
¢ Whom do we laugh at the most: the upper classes or the lower classes?
o low?
e Which faces and bodies are beautiful, and which are not? Why?

Next, with the templates found in this QR1, or others, you will design a meme based on the
guestions previously discussed. You will be able to assemble the memes with the printed
images and complete them with sentences. The idea is that this creation inverts common
memes that make fun of the masses. The aim is for it to develop an anti-racist perspective.

Conclusion:

Comment on the meme with the phrase that each one used, and then share the reflection.
You can put together a collage with all the memes and leave them in the classroom to show
the product of today’s work.
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Propuestas de actividades / Nivel Secundario

Estas actividades estan pensadas para las escuelas secundarias con j6-
venes de entre 12 a 18 anos.

Actividad 1

Taller de Memes Antirracistas

Este taller de Memes Antirracistas es para conocer la cultura de los
memes y sus diferentes representaciones, con base en contenidos e ima-
genes que se pueden mezclar para crear un mensaje entendible y em-
patico.

Objetivo:

En este taller interactivo proponemos analizar el trasfondo de
los memes. Nos preguntaremos qué quieren decir, cudl es la proyeccién
de la realidad que tienen, cémo los interpretamos y cémo o qué roles

sociales reflejan de la vida cotidiana.

Recursos:
Proyector, TV o computadora
Conectividad a internet
Plantillas para imprimiren QR 1
Utilizar memegenerator.es/ o QR 2 para tener ejemplos de memes
Utilizar como ejemplo QR 3 de memes con mensajes racistas

Marcadores o lapices para escribir los enunciados de cada meme
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QR1 / Plantillas QR2 / Memegenerator QR3 / Memes racistas

Inicio:

Vamos a analizar una seleccién de memes conocidos en la cul-
tura de la virtualidad y las redes sociales. Se recomienda consultar los
disponibles en el QR3 u otros que se consideren oportunos para el de-
sarrollo de la actividad. Varios ejemplos de memes virales se pueden
encontrar en memegenerator.es/ (QR2).

En primer lugar pensaremos las imégenes que componen los
memes seleccionados, a partir de preguntas que cuestionen el sentido y
el concepto que encierra dicho meme. De esta manera comenzaremos
el taller observando o compartiendo las ideas naturalizadas a través de
estos.

Desarrollo actividad.:

Los memes que se encuentran en el QR3 representan situacio-
nes de racismo hacia personas marrones de rasgos indigenas. Se su-

giere comenzar preguntando o realizando observaciones sobre algunas

cuestiones en particular de las imédgenes presentadas. Algunos memes
tratan sobre el canon de belleza, la pobreza racializada, la ridiculizacién
de los sectores populares, los cuerpos y colores aceptados socialmente.
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Como preguntas disparadoras de la discusién podemos usar las si-
guientes:

;Qué nos darisa de estos memes?

;Por qué nos causan gracia las practicas cotidianas de un determinado grupo

social en este caso el de los barrios populares como sujetos de burla?

;De quienes nos reimos mayoritariamente, de las clases altas o de las clases

bajas?

;Qué caras y cuerpos son bellos y cudles no? ; Por qué?

A continuacién con las plantillas que se encuentran en este
QR1, u otros, invitaremos al grupo a disefiar un meme en base a las
preguntas previamente discutidas. Podran armar los memes con las
imagenes impresas completando con oraciones que den contenido al
meme, la idea es que esta creacién invierta en los cldsicos memes que se
burlan de los sectores populares. El objetivo es que tenga una perspec-
tiva antirracista.

Conclusion:

Comentar el meme con la frase que utiliz6 cada une
para luego compartir la reflexién. Se puede armar un collage
con todos los memes y dejar una produccién visible en el aula

que materialice las propuestas dadas en la jornada.

29



30



